Introduction
My concern, in the present paper, is to offer a preliminary account of an alternative path that led Hayek to the formation of the Mont Pelerin Society. By referring to an 'alternative', I am acknowledging the importance -and the substantive correctnessof a better-known story of how the Mont Pelerin Society was formed. This -which was set out by Richard Cockett, 1 and has subsequently been elaborated upon by others -stresses the continuity between the Mont Pelerin Society and an earlier gathering in France, the Colloque Walter Lippmann. This was an international gathering of classical liberals, convened by Louis Rougier, to which Lippmann was invited, which took off from his The Good Society. This work -which was itself strongly influenced by the ideas of Hayek and of Lionel Robbins -made a considerable impression. As has been documented in a recent article, it led both Robbins and Hayek to write at length to Lippmann about his work, 2 and created a swell of interest amongst classical liberals in France. The proceedings were published (alas, there is no contribution from Hayek in them); 3 and there were plans to set up an organization with branches in various countries, with Hayek taking an organizing role in the UK.
However, this all seems to have been a victim of the Second World War, and when Hayek himself talked about the development of the Mont Pelerin Society, he did not refer to continuity between it and the Colloque -other than in a relatively late (and as yet unpublished) address, 4 in which he discusses this earlier organization and its significance. In some ways, this continuity is obvious enough -not only because of his own involvement in each organization, but also because many of those invited to the Colloque also became members of the Mont Pelerin Society.
The standard account -which I should stress, is not in my view incorrect -explains that Roepke and Hunold were planning a publication, for which Hunold was able to raise some funds. They then had a disagreement, with the result that the publication did not appear. But Hunold was receptive to Hayek's idea that the funds might be used for what became the first meeting of the Mont Pelerin Society.
However, this is clearly not the whole story. For it is worth bearing in mind that Hayek initially thought of the society in terms of an 'Acton-de Tocqueville Society'. What was this all about? This is something upon which the present paper aims to throw some light. Our starting point is 1939, and with Hayek's reactions to British propaganda directed towards Germany.
Anti-Nazi Propaganda
Hayek was critical of the character of British anti-Nazi propaganda, which he thought likely to be ineffective. He was keen to offer his services in the war effort, but in the end, spent his time running the rump of the Department of Economics at the L.S.E., in London and subsequently in Cambridge. It is important to bear in mind why Hayek might have been sensitive towards the character of this propaganda, and in a good position to assess its likely effectiveness.
Hayek wrote various letters to people in the BBC, and with concerns with propaganda issues, and, in addition, was able to get Lionel Robbins, who was by this time in government service, to circulate a memo to some of those concerned. In what he wrote, Hayek stressed his familiarity with the intellectual scene in Germany and Austria. However, there was more to this story than meets the eye. For, in some of the letters and papers of Hayek's lifelong friend, Herbert Furth, 5 there are some reflections on Hayek's family. Hayek's friend indicates that Hayek grew up in what, to put it mildly, could be called a strongly nationalist family -with both his mother and father playing official roles in nationalist professional organizations. Hayek, however, reacted against this while at high school -his friend recounts having been blamed by Hayek's mother for this shift, but suggested that, rather, it may have been the product of Hayek's having fallen in love with a young Jewish girl! Be all this as it may, Hayek and the friend set up a non-nationalist, non-socialist democratic students association in the university. And Hayek's orientation was clearly anti-nationalist, and critical of all forms of collectivism, national-socialist and socialist. It is, however, worth noting that Hayek's family seem to have continuing nationalist associations: in the course of her recent study of Lionel Robbins, Susan Howson quotes him as referring to the way in which Hayek was thought able to visit Austria after the Nazi take-over, despite his opposition to the ideas that motivated the regime, because of his family connections. 6 Hayek has himself discussed the way in which he grew up knowing many and varied Austrian intellectuals, but also commenting that, in Austria at the time, there were three different intellectual networks: those which did not include Jews, those which were exclusively Jewish, and those which were mixed in their character. 7 The groups with which Hayek was most closely associated were of the third kind -it is worth noting that Ludwig von Mises and also Fritz Machlup, the academic with whom Hayek was perhaps closest, 8 were both Jewish. It is also clear that there were significant divisions between those intellectuals who were socialists, and those who were not. 9 All this indicates that Hayek would have had a good ear for what would, and what would not, be likely to make an impact upon people in this group. And it is in this context that one should understand the fact that he drew attention to the way in which the British were making use of native speakers of German who had a pronounced Jewish accent -something which Hayek was surely correct in suggesting would lead to the discounting of what was being said, if people were themselves racists or subject to racist propaganda.
I will now turn to what Hayek had to say about British propaganda: it is interesting in itself, but it also seems to me to lead, fairly clearly, to his concerns about the intellectual scene in Germany, and what was to be done in the post-war period. For it was his response to this problem which, I shall argue, played an important role in his development of ideas which led to the Mont Pelerin Society.
Hayek's Reaction to British Propaganda
In September 1939, 11 Hayek formulated some suggestions about British propaganda, which he was able to get circulated within certain areas of the government, thanks to the assistance of Lionel Robbins.
12 Let me highlight some of what was involvedwhich also serves to explain the way in which Hayek was led, by these reflections, to consider some issues about the understanding of history and what was to happen in Germany after the war.
First, his concern was with what would make an impact in Germany. In this context, he argued that there was a need for sensitivity towards people's sensibilities -in this context, to make use where possible of German sources, and, especially, to make a case for the war aims of Britain and France, by appeal to ideas from German classical works. 13 He mentions, here, Schiller's appraisal of Athens and Sparta.
14 Second, he argued that there was a problem, posed by the fact that the general views about history of intelligent Germans were, in his view, based on a systematic distortion of German history, which had taken place over the previous sixty years. He refers to the idea that, since Bismarck, certain sections of German scholars had placed themselves in the service of the political ambitions of the German state. 15 He goes on to argue that there was a problem in how this issue was to be addressed, and that it needed to be accomplished with scrupulous accuracy, using German sources where possible. He noted, in this context, that Hermann Kantorowicz' The Spirit of British Policy and the Myth of the Encirclement of Germany, 16 was almost perfect as a sourcebook in relation to the situation prior to 1914. However, he argues that for the later period, and especially for the most recent period, there is nothing comparable, and urges that the task of compiling a sourcebook which could be used for such purposes, was urgent, and that the results should be used to guide those broadcasting to Germany. A similar need, in his view, was opened up by the problem of giving German citizens information about what had actually happened under the Nazi regime.
Finally, here, it is interesting to note what Hayek has to say about the audience for such propaganda. His view was, as I have mentioned, that it was important to be even pedantically correct, and to provide references to German sources, and to recommend German books. He urged that it was important not to direct propaganda at the broad masses, arguing that 'In Germany as in every other country ideas only take root if they gradually filter through from above.' 17 The target of such propaganda was to be leading figures outside Nazi organizations -such as industrialists, and people in the army and the civil service. In his discussion, here, he was to re-state briefly what became an important theme in his Road to Serfdom: that it was a mistake to write as if National Socialism was a reactionary, capitalist movement.
Hayek sent his memorandum to the Director General of the BBC, and also to Lord (Hugh) MacMillan, who at the time headed the Ministry of Information (the institution concerned with British propaganda, at which Hayek also applied for a position 18 ), and Hayek was engaged in ongoing correspondence with F. W. Ogilvie, who was Director General of the BBC, and with Anthony Gishford 19 in the office of Sir Campbell Stuart, who ran British propaganda operations. Our story, however, takes us on to Hayek's further concerns, to which we shall now turn.
Historians and the Future of Europe
On February 28 th , 1944 Hayek gave a paper to the 'Political Society', at King's College, Cambridge on the theme of 'Historians and the Future of Europe'. His key concern was with what would be needed to restore Germany (and Central Europe) to 'those values on which European civilisation was built and which alone can form the basis from which we can move towards the realisation of the ideals which guide us'.
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Hayek's talk is interesting, as in it he offers a diagnosis of the likely situation in Germany after the Second World War. He argues, in particular, that a problem is posed by the fact that not only has the current population been influenced by Nazi propaganda such that it is not likely to understand why people elsewhere have taken the kind of view of Germany that they have, but that the attitudes in question have, in fact, been shaped by the ideas of German historians and economists over a long period of time. Hayek argues that it would be naïve to think that Germans would be receptive to ideas simply imposed by those who are successful in the war, and that what is needed is that those Germany in intellectual traditions at odds with the Nazi perspective, should be encouraged.
To this end, he thinks that it is particularly important that British academics participate in international collaboration with their fellow professionals. He thinks that this should not be difficult for those on the political left -but is concerned that internationalism should again become associated just with a socialist perspective, as it risks pushing those who are not socialists into nationalistic perspectives. While he does not criticize the idea that the concern of historians should be with the truth, he thinks that such a concern, in itself, is not enough -arguing that, in the past, the problem was that German historians tended either to offer a nationalistic perspective, or simply to stress objectivity, but where the latter did not serve to counteract the former approach.
Hayek argues that what is needed is history -and especially popular history -written from a moral perspective (one which, say, would not hesitate to offer a moral appraisal of Hitler), but argues that there need be no clash between such an approach and a concern for truth. He argues that what is needed, is that German scholars from various strands of thought who were not affected by Nazism collaborate, internationally, with people who subscribe to certain standards. Hayek here highlights the following: 21 There must be certain common values beyond the sacredness of truth: an agreement, at least, that the ordinary rules of moral decency must apply to political action, and beyond that to a certain minimum agreement on the most general political ideals. The latter need probably be no more than a common belief in the value of individual freedom, an affirmative attitude towards democracy without any superstitious deference to all its dogmatic applications, particularly without the condoning the oppression of minorities any more than that of majorities, and, finally, an equal opposition to all forms of totalitarianism, whether it be from the Right or the Left.
Hayek suggests, further, that rather than trying to develop a formula to which people should have to subscribe, it would be more plausible to think of people uniting under the flag of the name of some great figure, 'who embodies in an especially high degree the virtues and ideals which such an association would have to serve'. 22 His suggestion as to such a person was Lord Acton. Hayek argued that, in this context, Acton had the advantages of being 'half German by education and more than half German in his training as a historian', and as serving to unite, 'as perhaps no other recent figure, the great English liberal tradition with the best there is in the liberal tradition of the Continent'. 23 Hayek then continues by adding, inter alia, that Acton was a devout Catholic, 'yet one who in political matters always preserved complete independence of Rome and never shrank from using the whole austerity of his moral standards in judging the history of the institution he most revered, the Roman Catholic Church.' 24 Acton's Catholicism Hayek argues to be important because 'if a more liberal outlook is to be fostered among the great masses who are neither definitely 'Right' or 'Left', any such effort must carefully avoid that hostile attitude towards religion characteristic of much of Continental liberalism, which has done a great deal to drive hosts of decent people into opposition to any kind of liberalism.' 25 There is also another theme to this argument of Hayek's; namely, he notes that Catholics played an important role in opposition to Hitler in Germany. In this connection, he then makes two points. On the one side, that it is important that any organization that is set up be such that it is possible for devout Catholics to collaborate with it (if this is not done, he suggests, it is likely not to appeal to 'the great middle groups on which the success of its efforts will so much depend'). He also argued that 'what spirit of liberalism can still be found in Germany is mainly to be found among the Catholic groups'; and among historians, he drew particular attention to 'Franz Schnabel and his Deutsche Geschichte im neunzehnten Jahrhundert'. (Hayek would subsequently argue that these two issues concerning religion are of significance with regard to economists in Germany, too -he was, here, particularly concerned to keep Alexander Rüstow, one of the leading figures in German Ordoliberalism, feeling that he could collaborate with non-religious liberals. Hayek's concern was that there was a risk that, otherwise, his religious concerns would lead him towards more conservative views.)
In 'Historians and the Future of Europe', Hayek continued his argument by suggesting that Acton might make an appeal in Germany because the ideas of Jakob Burkhardt -which he thought were in some ways similar, although he judged Burkhardt to be more pessimistic -were at the time popular in Germany. Hayek also drew attention to the significance of de Tocqueville. Acton, however, was the main name with which Hayek was concerned, and after highlighting some of the aspects of Acton's work which he judged to be of particular significance -including his opposition to nationalism, on which Hayek contrasted him with Mill -Hayek concluded by referring to the possibility of the formation of an Acton Society.
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Hayek did not go into detail about its possible activities, beyond talking about the revival and popularization of German books which develop political ideals in line with those to which he referred, and that there might be a journal. Rather, his concern was to offer the ideas in his paper, and to see what other people made of them.
In order to elicit a critical response, Hayek circulated copies of his talk to a number of people, 27 and the Hayek Archive holds the responses that he received. I will turn, shortly, to further developments in Hayek's articulation of these ideas. But 
28 The paper is marked 'Strictly Confidential'. It was, through the good offices of Lionel Robbins, submitted to the foreign office. It looks to me, from a letter from Nigel Donald, under-secretary of the Foreign Office, to Robbins, as if it was sent to R. A. Butler. 29 Butler seems to have sat on the paper, reserving judgement until it could be seen how such a project might fit into the postwar situation. However, Donald notes that the issue of the 're-education of Central Europe' has been much talked about in America, and proposes to 'sit on your friend's paper in the expectation that some day a Committee will come into being to which it will be of value'.
Hayek's concern was for political co-operation in pot-war 'Central Europe', which he explicated broadly as involving the area stretching from Austria, Poland, Romania to Greece. His concern was with a non-technical but broad form of post-graduate education, which would be conducted in English, and which was designed to offer a shared second language, a broad understanding of knowledge needed to address social and political problems that these countries would face (including economics, history, philosophy and some law), together with the fostering of personal contacts and the experience of community life together. His concern was, in effect, to offer a replacement for the common traditions which had been shared in the 'polyglot Austro-Hungarian Empire', but one which was also concerned with the 'task of spreading a new understanding of the -essentially Anglo-American -political traditions on which the working of democratic institutions is based '. 30 Hayek argues that the College should be situated in Vienna. 31 His argument, here, is conducted in part in terms of resources and its likely acceptability to people from the different countries involved. But in part his concern is that, without it, he fears that Austria would again come under the influence of Germany, and be a channel for the spreading of German ideas into Central Europe. 32 While Germany and Italy were not included in the scope of his proposed College, he hoped that the College might also influence thought in these countries, and that students from these countries might be allowed to study there.
Hayek proposed that completion of a degree at the College would confer life membership -including a right to return for brief periods of residence. His hope was that the college might, as a result, play a role as a neutral forum within which common problems could be discussed in a dispassionate and private manner. 33 He saw the college as residential -which in his understanding, meant that it would be open only to men -but lectures and examinations leading to a diploma rather than a degree (but not full membership) would be open to non-residents.
To ensure the independence of the College from governments in Central Europe, he proposed that the College be funded (he estimated that the sums involved would be considerable) from Britain and the US, by governments and major educational foundations. Hayek offered the argument -presumably pitched at governments' concerns -that if such a College were founded, it would play an important role in securing the establishment of English as the second language in these areas.
Hayek's ideas in this paper are not directly concerned with the intellectual agenda of his Kings College paper. But they are inter-related. He is here, again, concerned with the spread of Anglo-American democratic ideas, and with these as exercising an influence in contrast to ideas from Germany. Hayek is concerned that the paper was not published; not least because the premature circulation of such ideas could, he thought, give rise to resistance, and that the time and form in which such ideas should be presented would require the 'greatest care'.
In the light of the cool reception of the proposal by the British Foreign Office (although Robbins did his best to suggest to Hayek that all was not lost 34 ), one might have thought that Hayek would have dropped the idea. But in fact, the idea lived on, and in a form which became more closely integrated with Hayek's thoughts about the problem-situation of Germany after the war and with his ideas about what became the Mont Pelerin Society.
A Plan for the Future of Germany
In article published in the Saturday Review of Literature, June 23 rd 1945, 35 Hayek dealt initially with the political and economic organization of a post-war Germany, and then turned to issues which had been his concern in his Kings College lecture. He put the problem in terms of Germany's having become detached from 'the common Western tradition' -something for which he attributed a lot of blame to Bismarck, and to German historians who justified his actions: 'their efforts to justify and defend Bismarck…spread the veneration of the power state and the expansionist ideas characteristic of modern Germany'. 36 Hayek then refers to Lord Acton as an important early critic of such ideas.
Hayek then turned to the problems of 'historians and teachers of history', using 'historian' as a term for 'all those students and writers in the humanities who formulate the ideas which in the long run govern society'. 37 Hayek stressed that there still existed people with concerns for the wider Western tradition in Germany, that they were isolated, and argued that that there was a risk that they might be ostracized, along with other German intellectuals. Hayek argued, by contrast with this, that it was necessary to build up contacts, and to give such people 'an opportunity for exchanging opinions, for obtaining books and periodicals, and even for travel'. 38 Hayek continued by suggesting that not only would the identification of such people be difficult, but that it would also be difficult to assist them without discrediting them -e.g. if they were used as the tools of the Allied authorities. His response to this problem is worth quoting in full: 39 The only practical solution of this problem would seem the creation by independent scholars of an international Academy, or society of elected members, in which those scholars of the Western countries who take an active in these problems join with the individual Germans whom they regard as worthy of such support. Such a society could bring together all those on both sides who are willing to serve the two great ideals of truth in history and moral standards in politics, and whose past record justifies the confidence that they will do so.
In his concluding discussion, he spells out more explicitly the political character of the ideas involved: 40 the aim of the society presupposes agreement of its members on the general principles of the basic liberalism of Western civilization which it wishes to preserve… the best way of defining that philosophy would be to express it by the names of one or two great men who were its outstanding representatives. And no two men seem to me more clearly to express these ideals, and better to express the particular task of such a society, than the English historian Lord Acton and his French counterpart, Alexis de Tocqueville.
Hayek goes on to suggest that the society should be called the 'Acton-Tocqueville Society'.
The Prospects of Freedom 41
In the summer of 1946, Hayek gave a talk at Stanford University, entitled 'The Prospects of Freedom'. After placing stress -with a quotation from Keynes -on the influence of ideas in history, he regrets the degree to which defenders of liberty have been on the defensive. He refers to the way in which some people have doubted that the argument that he offered (in The Road to Serfdom) developed with British conditions in mind, really applies to the United States, and quotes Rexford Guy Tugwell, an economic advisor to the New Deal, as expressing just the kind of view of which he had been critical -the quotation concluding 'The future is becoming visible in Russia…'. 42 Hayek is concerned that things -on the side of liberty -are drifting, and he suggests that this is because 'we have no coherent social philosophy at all'. 43 His concern, in particular, was that in a complex society, the coercive use of governmental powers is likely to lead to the erosion of freedom and an outcome which no-one wished to bring about. Hayek thought that what was needed was not just resistance to specific proposals, but 'to defeat the philosophy which produces' them. 44 Hayek then continues to articulate a number of points which should be of interest to those concerned with the development of his political thought, but which I will not discuss here for reasons of space.
He continues by calling for 'the widest collaboration of all qualified to contribute and anxious to preserve free institutions', a task which cannot 'be left to the economists, or political philosophers, or any group of specialists'. He further stresses that it needs to be 'an international effort, in which Americans, and Englishmen, have almost as much to learn as to give'. 45 Hayek then discusses the potential contributions to be made by those in countries which had lost their liberty, but in this context returns to his theme from earlier work of these people being scattered, with it being important to furnish them with opportunities for 'contact and collaboration', and calls for the creation of something 'half-way between a scholarly association and a political society'. 46 He stressed, once again, the significance of the way in which history had been taught in Germany, as having 'much to do with the growth of the ideas which finally culminated in National Socialism', 47 and thus of the importance of the task of the 're-education of the Germans' as having 'largely the aim of making them see their own history in a different light', stressing the role of 'the historian [as in fact being] the main teacher of political ideals', and as having responsibility, alongside the economist and the political philosopher, 'for what the generation of to-morrow will think'. 48 Hayek goes on to refer to the significance of the ideas of Lord Acton, and to suggest the formation of 'a kind of International Academy of Political Philosophy'. He then opens up the question as to where a statement of true liberal principles might be found. He refers to John Stuart Mill, but voices two criticisms of his work in this context. The first is because he vacillated 'a great deal between liberalism and socialism and in the end arrived at a highly unsatisfactory and unstable compromise'. What Hayek refers to as the more serious point, however, 'is that he, and his whole group of 19 th century liberal or radicals, took an intolerant and hostile attitude towards religion which is largely responsible for driving away many true friends of liberty from the liberal camp.' 49 Hayek also takes him to task for his sympathy towards nationalism, and criticizes him for drawing his inspiration from French and German rather than English liberal sources. 50 He then continues by saying that his search for a satisfactory statement of liberal principles has led him to Acton and De Tocqueville. And, as we have seen, it was after them that Hayek wished to name his proposed society.
Conclusion
In this short paper, I have briefly explored what I believe to be an important second path that led Hayek to the Mont Pelerin Society. It is one which, indeed, serves to explain why he initially proposed that it should be called the Acton/De Tocqueville Society, something that seems to have baffled some of the people who attended the first meeting of what became the Mont Pelerin Society. It was also explicitly resisted by some of the invitees -not least Frank Knight, and also a French member, who was concerned because of the impression that might be created in France by the Aristocratic status, and Catholic affiliation of the two figures.
The discussion also brings out, I hope, the way in which Hayek's aims for the Mont Pelerin Society do not seem to have been clear-cut. In part, his concern is with the rebirth of liberalism and, in particular, with the re-articulation of liberal ideas, a task which he saw as needing to go beyond the concerns of the professional economists, who came to dominate the society. But in part, also, his concern was with the reeducation of Germany in liberal ideas -and also with a wider constituency, which encompassed Central Europe. Material relating to these themes was circulated to potential donors, and at least one American supporter was not sure which of these -in his judgement rather different concerns -Hayek was really concerned with.
A third theme, that of religion, was, as I have indicated of particular importance in relation to some of the German Ordo Liberals -there was, in the early history of the society, a risk that Rüstow could have split with the Mont Pelerin Society on this score. Hayek's own concerns with religion seem to have been ambivalent: he was not himself a religious believer, but he came to value religion as contributing significantly to the social entrenchment of the ideas that he favoured. At the same time, it would seem to me that he under-rated the degree to which 'modernist' religion has been one of the major foes of liberalism in Hayek's sense. While in the light of the relentless cultural propaganda for Evangelical Christian ideas in the Nineteenth Century, 51 John Stuart Mill's critical attitude seems to me perfectly understandable. My concerns, in this paper, have been historical. But I believe that they serve to bring out certain wider concerns, on Hayek's part, which have perhaps been lost sight of. While I am, personally, very sympathetic to his call for intellectual engagement, on the part of those concerned with liberty, which goes beyond the specialist concerns of economists and other academic specialists, an issue that seems to me even more pressing today than it was when Hayek was concerned with these issues himself.
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Semitic.) It need hardly be said that Hayek's concern, here, was with how these speakers would be likely to be received by those of nationalist sympathies (something which he doubtless knew about all too well from his own family), rather than an indication of Hayek's personal concerns. 10 See 'Some Notes on Propaganda in Germany', p. 8. 11 The material with which I will be dealing is described as 'second draft', and dated September 1 st , 1939; see Hayek Archive 105-26. For other versions, and material that he added subsequently, see Hayek Archive 61-4. 12 Just because my concern, on the present occasion, is with a story that leads up to the Mont Pelerin Society, the starting-point of which relates to a document to which I will refer below, I will not here discuss the pre-history of these concerns of Hayek's work. 13 It is perhaps worth noting that Hayek has, in one account, indicated that ideas from the circle of people round Goethe made an impact on his own sympathy for liberalism. [ 27 There is also a list of people at Hayek Archive 61-7, divided into various sections, which contains additional names, but it is beyond the scope of the present paper to investigate its possible significance. 28 Hayek Archive 106.4; Hayek's paper is dated February 12, 1943. 29 Donald to Robbins, Foreign Office, U 1358/434/70 26 th April 1943. Donald refers to Robbins' agreement that the paper be shown to 'Butler', who in the context would presumably be R. A. Butler, who had been a junior minister in the Foreign Office before moving in 1941 to have responsibilities for education. 30 See 'An English Speaking College of Social Studies for Central Europe', Hayek Archive 106.4. It is in this context worth noting Hayek's later comment, in Law, Legislation and Liberty, volume 1, p. 3 that when he wrote The Constitutions of Liberty he 'used the term "constitution" in the wide sense in which we use it also to describe the state of fitness of a person'. Hayek, thus, seems to me clearly to have a long-running concern with the social and cultural prerequisites for a free society. And -as his activist suggestions here indicate -his concern seems clearly to be with the character of the resulting system as a 'spontaneous order', rather than with the conditions of its formation! 31 This was in fact one of a series of proposals that Hayek made for institutions of higher learning to be based in Vienna, or for the support of university education there in the period after the Second World War. Cf., for example, the material in the Hayek Archive 61-25; 62-5; 62-6; 62-10; 62-11, and 62-12, dating variously from 1955 and 1959-60.
